GZG General Study Group Glossary

More specific entries in each Study Chapter Glossary
(Kanji/Phrase on left, followed by Katakana/Hiragana/ Romaiji, chapter or other info on right, and further info below. Use ‘add row’
and ‘merge cells’ functions, by right clicking, to work on the table. Work to do in yellow.)

Akasha / akasa the whole world; the whole thing;
infinite space; boundless space;

more info see: Kokuu everything happening;

Anatman | No self, non ego Trk 3
Muchu
ﬂ v
(Muga Jp. ##3) Lo, 170N Nothingness, not setsumu
5. bh I, ego, selfish, oneself
Annuttara supreme awareness Bendouwa
Samyak The
. ) ; ; -perfect wisdom, the truth, the state of truth |\, °
Sambodhi bodhi / bodai (P1 Nishijima and Cross trans.) dWay' Iniro
(Jp. translit.: Anoku by Okumura
Bodai a shortened -annuttara -beyond comparision IF_iosql, ffrom
’ Ine 10
version of Anokutara_ -samyak sambodhi _awakening Bendouwa
Sanmyaku Sanbodai)
=
PR E iR
(%
2
Okumura:
Track 13: Meaning is awakening beyond comparison. (Okumura is relating to Jijuyu Zanmai and Myouhou.)
Anraku HA L Peace and joy; carefree; comfort 'I(';rk §5k
R enjokoa
y% ‘VDTL\ S . -Relaxed, content, rested, cheap n
. - yasui, an
oL, 59, HY - - comfort, ease, music, fun
tanoshii, raku, gaku
Asura fighting spirits Trk 5
(of the six realms) Muchu
Setsumu

Atman - see Ga

Banpo FAIXS many beings, all things

BiE
N S -ten thousand
N2, /N2 -man, ban




E3) -hou

-law, system, dharma, being(s), method

(opp. of ichinyo)

Bendouwa RAESD talk on how to practice the Way Bendouwa
#Egﬁ wholeheartedly
;S)J:F (original kanji) ~A -strength, put total energy into one thing
-ben
Ko, &5 -dou, michi -way, street, Buddhist Way (eg Butsudou)
(ch.doa/tao) alk. st
7. [X%9 -wa, hanasu -k, story
Bodaishin XU LA the mind that seeks awakening Bendouwa
=== > , note 5, The
:éln 1:7~EE 'Ll\ Wholehearte
- d
Bi bo s ) -bodhi tree, sacred tree e
4. SIfdD  -dai, -carry, take along
sageru -mind, heart, spirit
. < A -shin, kokoro
Bodhi awakening Trk 1
Muchu
Setsumu
Bussohen SoFAL boundary of buddhas and ancestors | Muchu
e Setsumu
{#hEE N _Buddha (1) line 2
J S0 -Ancestors
J A hen -edge, margin, boundary, border
2
Okumura:
‘Boundary where they are practicing, living, teaching’.
Butsudou ADES -Buddha way Bendouwa
N - way to become a Buddha Section
= -day to day way taught by Buddha 22; Muchu
Setsumu
Y., [F&I1T -butsuy, _Buddha Section
3
hotoke (3)
|: rj }}-15 -dou. michi -way; street; truth
% N ’

(Chinese - doa/tao)




N2

Okumura:

Track 20 CD2: Dogen rejected calling his school zen shu or soto shu - said what he was trying to transmit was..instead
butsudo - buddha way. People misunderstood Bodhidharma as just focussed on zazen, so called it zazen school. Later

they took out and called zen school.

CD 2 Track 45-46: In a hundred efforts we never hit the target once - is another reality of our practice... we gradually
begin to hit the target... one hit now is the result of many misses/ failures in the past... When we climb a mountain, the
first step to leave home, and final step at the top, is the same step... this entire process is buddha-way, another meaning

of cause and result are one.

Study Group (Bendouwa):

Buddha Way could be seen as the entire connected process of Buddhist practice, a phrase taking in lots of other ideas/
terms including shushou (practice and enlightenment - cause and result), inten (pulled and turned), juyu - (receive and
use), shoshin (beginner's mind), kan (leave everything to zazen), myoshu (wondrous practice). (BT)

Butsuiji 2L

L=

TV, [F&IT -butsy,

Buddha’s work

-Buddha; the dead

Lotus Sutra,
Bendouwa
(para12in
pdf, also end
CD1)

U hotoke -matter, thing, business, reason
. R, Z & i, zu, koto

A2

Okumura:

"Butsu-ji - buddha's work - is described in the Lotus Sutra as being to reveal/show the reality of all beings and allow all

beings to awaken to that reality of all beings."

Butsukojo A2Z5L &5

f#m L

or: Bukkojou?

7Y butsu
ar) kou

<37 jou

Z 5L &5 kojo
[}

Going beyond buddha; On
experiencing that which is above and
beyond Buddhahood (Rev. Nearman)

-Buddha
-beyond, yonder
-above, up

-elevation, ascend; improvement;
progress

Muchu
Setsumu
(1) line 2;
Chapter
28
Butsukojo
Noji

2

Okumura:
‘Buddha is always going beyond’

Rev Nearman trans. of Butsukoujou P361 notes:

'one goes on, always becoming Buddha, even after an initial realization of the Truth.'

Dégen Jiten (Tokyd Doshupan):

If you experience satori, even you experience that ‘end aim’, but not staying in satori but try hard to do more Buddha




work.

Butsu shin in SADOLAWA Buddha mind/heart seal SB:CqﬁoonU;va
ion 7;
1L\IE,\ Eﬂ Zanmai o
S o -Buddha i

I, 1F&F -butsy, zanmal
hotoke - heart/ mind

N <. A -shin, kokoro | -seal, stamp; mudra
A2 -n

2

Nishijima/ Cross:

In Chapter Seventy-two (Vol. lll), Zanmai-6-zanmai, Master Dogen says that the Buddha-mind-seal is the full lotus

posture

itself.

Chincho izen LA LS WVWEFA before signs, sign or omen of things | Muchu
£k B BiT that haven't yet happened, sign of Setsumu
I ' .
BRIk E Al something to come (1) line 1;
Lecture 3,
Eid -majestic/royalty ‘we’, our trk 13
) Faw -omen/ sign
A
Okumura:
In Daoism 'prior to creation' means mu, nothingness; In Buddhism expression means before any concept formed, before
thinking.
Chuang Tzu 369-298 BCE Daoist philosopher (Lao | Trk 7
Tzu also mentioned) Muchu
Setsumu
5 >, ‘The
Chuushou 55L& abstract Wholehearte
EHH% d Way’,
. -to pull out, extract c t
Fa,. BE -chuu, hiki P oy Ve
3. Y -shou,zou |-shape, form,image, imitate, elephant (FI{;::&’OEQ‘;)
Daichi =uLvE land, the (vast) land, the solid earth Zenki;
Realizing
j(ﬂi“, . e Genjokoa
Also: Jin Dai Ichi A4, 34, BB = N P92

(whole great earth)

LN -dai, tai, oo(kii)

F. ¥ -chiji

-large, great

-earth, ground, soil




Daigo il A Y Great realization
PN £

|
Datsuraku =25 < loss, dropping out, dropping off Zenki
H\I —J—l—

e . . -take off, undress, withdraw/escape from
=2, ¥ < -datsu, nugu
U i5 <  -raku -drop, fall
(2
Eﬁ%ﬂ” ;+§'_ -toutai datsuraku (long version of toudatsu)
De T Tl3] .3y leave, exit, take out, get out Zenki
H -de(ru), shutsu (1-2)
Diamond Sutra ‘Sets forth the doctrines of sunyata and | Trk 4
(Kongd-kyo £RmI#E prajna’ - J-E Buddhist Dictionary (Daito | Muchu
’ setsumu

Vajra Sutra)

Shuppansha).

Early Chinese translation made around
401, late Shin Dynasty by Kumarajiva.
One of the Prajnaparamita sutras.
Vajra - indestructible truth/ Indra’s
weapon/ thunderbolt; Jp Kongou - lit.
metal strong, diamond

2

A.F.Price and Wong Mou-Lam translation:
(bold section discussed by Okumura in Lecture 1 Track 4)

SECTION XXXII: THE DELUSION OF APPEARANCES
Subhuti, someone might fill innumerable worlds with the
seven treasures and give all away in gifts of alms, but if any
good man or any good woman awakens the thought of
Enlightenment and takes even only four lines from this
Discourse, reciting, using, receiving, retaining and spreading
them abroad and explaining them for the benefit of others, it
will be far more meritorious.

Now in what manner may he explain them to others? By
detachment from appearances - abiding in Real Truth. - So |
tell you -

Thus shall ye think of all this fleeting world:

A star at dawn, a bubble in a stream;

A flash of lightning in a summer cloud,

A flickering lamp, a phantom, and a dream.

When the Buddha finished this Discourse the venerable
Subhuti, together with the bhikshus, bhikshunis, lay-brothers




and sisters, and the whole realms of Gods, Men and Titans,
were filled with joy by His teaching, and, taking it sincerely to
heart, they went their ways.

Translated by the Chung Tai Translation Committee, 2009:

All conditioned phenomena
Are like a dream, an illusion, a bubble, a shadow,

Like dew or a flash of lightning;
Thus we shall perceive them.”

— 9" &%
mE 4£1a g
a0 5 U8 a0 &Ee
FE 1% 10 2 &

http://yusan.sakura.ne.jp/library/buddha_kongohannyakyo/
ENTIEH, EDKSIT, FBIRED,
AbONnSELGEWELEDIICT, BRRNETHD, |

TCOBREREVSBDIF.
.4, BOEIGHDIZT,
. 5B BOELEIB1LDTHD.
CDEIBIDE, BZEIMNRLY,

Dojo ESL &9 Training hall; place for Buddhist '\S"UCthU
12 practice or meditation; place for Lot 5.1k 5,
= practicing the way; place for worship | section (4)
of Buddha; the ground under the line 1
bodhi-manda Bodhi tree where the Buddha sat
when attained enlightenment
-Way; road; teachings; awakening
K2 dou -location, place
237 jou
Doutoku EDEL Able to speak; expressing the truth Doutoku
/8 (Nishijima/Cross)
B1F . -
k. &% -dou, michi -way, road, path, truth; speak /express
(Chinese - doa/tao)
k4o -gain, advantage, able to, can, benefit
Fu 7. 7 -fubu Negative, non-, bad, un-, denial Zazenshin
X

(combined with Shiryo in Zazenshin -
Fushiryo. See Shiryo and Hishiryo)




Fukanzazengi

R IEREL

/S\ﬁ\AJ g_ujAl g

7 -fu
ho, §98% kan,

susumeru

universal advice in the matter of
zazen

- universal
- persuade, recommend, encourage

Bendouwa

- za
HA -zen - matter, ceremony
F -gi
|
|
Study Group:
Universal, as in activity of the universe.
Ga A atman; the self; the ego Genjokoa
. n,
& Realizing
Genjokoa
n P13
Genjou (FAL &£ manifestation; realization; Zenki,
: actualization; to appear or become; | Genjouko
IR Ak an

to be in the present moment; to enact
what is actually happening

('f/u -gen -actual, appear, present;
4 C &3, B Hou, sei
& s Jou, -form, create, be completed
(pair with Toudatsu)
|
Okumura:

Okumura’s translation of Zenki, for the Zenki & Shoji Genzo-e (DATE), translates Genjo as “manifestation”. (“The great
Way of all buddhas, when it is completely penetrated, is liberation and is manifestation”).

In the Genzo-e talk (CD4 track 2) he explains: “GEN is “appear” and JOU is “becoming”. In the Shobogenzo chapter
Shoho Jisso, Dogen says that each and every being that is existing have two sides, liberation (TOUDATSU) and

manifestation (GENJOU). [LISTEN TO MORE FROM 3.00]

Uchiyama:

"The Wholehearted Way', p81: 'does not mean that something that was not previously there suddenly appears. It means
that eternal reality, which cannot be hidden nor revealed, which neither exists nor ceases to exist, must be actualized




right here, right now.’

Dégen Jiten (Tokyé Doshupan):

All things being here.

Genjoukoan
EREAE)
EEE‘Z/AE% (Dogen’s

original kaniji)

(TAL&LEDZDHA

(TA -gen

C &5, B Hou, sei
a7 - kou

E 7v. 2<% -an, tsukue

7y

— 9 A - koan (original
meaning from China A %)
O HAh, R

Actualisation of reality
-actual, appear, present;

-form, create, be completed

- public, official, to equalise inequality
(Senne)

- plan, table &

- laying hands, massage, to push or press,
% original kanji used by Dogen in contrast
with usual kanji above, to keep one’s lot
(Senne) , to investigate in order to heal or
fix something

- public case

- the reality of our own lives, reality/
emptiness that includes the equality of all
things and uniqueness of every thing (p17)

Genjokoa
n,
Realizing
Genjokoa
n P13

d (-f/u C & —3 - manifestation; to appear or become; to be
in the present moment

2

Okumura:

P269 Realizing Genjoukan: ‘the unity of practice, realization, and true reality manifesting as the present moment..
Dogen’s basic philosophy that one should approach every activity as bodhisattva practice.’

Nishijima/Cross:

Genjokoan means the realized law of the universe, that is Dharma or the real universe itself.

Go

[l
[ |

r,

Z. &Y -go, satori

Realisation, enlightenment, perceive
(one of the three kaniji for satori as well
as kaku and shou;
Go is opp. of mei)




Goshaku Lol Trace of realisation Track 44
B 3 JT Genjokoa
h:l pUIM - -go, satori - Realisation, en_lightenment, perceive genjokoa
Lo<. H& -shaku,ato |~ Trace, mark, sign n end of
section 6
Gogai ALY Five coverings Track 33
= Genjokoa
il < - five n
:I‘ - 9o - lid, cover, cap
MUY, T A gai, futa
Gujin LA completely penetrated; thoroughly Zenki
%R clarified; thoroughly
= investigated/studied; perfectly
realized; perfectly mastered;
perfectly exhausted; thoroughly
practiced; in sum.
=3 ) :) . <~* ~kyu, gu -study exhaustively, delve into
U . . -exhaust, use up
CA Hin
2
Okumura:

Okumura’s translation of Zenki, for the Zenki & Shoji Genzo-e (DATE), translates GUJIN as “completely penetrated”
(“The great Way of all buddhas, when it is completely penetrated, is liberation and is manifestation”).

[113;

In the Genzo-e talk (CD3 track 6) he explains: ““completely penetrated” is a translation of GUJIN. GU is “to study” or “to
investigate”. JIN is “thoroughly”, “completely”, “to the end”. When we read this word GUJIN in Dogen’s writings, Dogen
expects us to know where this expression comes from (just as in Western literature a writer uses a specific word that
comes from a classic work, like the Bible or Latin or Greek literature, and without any explanation the author expects the
reader to understand). GUJIN is from a very well-known sentence or expression in the Lotus Sutra, which says,
“Yuibutsu-yobutsu-naind-gujin-shoho-jissé”. YUl is “only”; BUTSU is “Buddha”; YO is “together”; NO is “able to”; GUJIN is
“penetrate”; SHOHO is “all beings” or “all dharmas”, that is, everything that is existing; JISSO is “true reality”. When
Dogen uses the word GUJIN it’s clear that he uses this word in the context of this teaching of the Lotus Sutra: “Only
Buddha, together with Buddha, ...” — that means only buddhas, not human beings — “can penetrate / thoroughly clarify /

investigate / study / understand, this true reality of all beings.””




In the Genzo-e talk (CD4 track 2) he explains that therefore GUJIN, “[when it is] completely penetrated” means “[when we
are] living within this entire network of interdependent origination” that is SHOHO-JISSO. (See also Glossary entry for
SHOHO-JISSO).

Nishijima and Cross:

In their translation of the Shobogenzo Zenki, N&C translate GUJIN as “perfectly mastered” (“The buddhas’ great truth,
when perfectly mastered, is liberation and is realization” — no explanatory note is given for this term in Zenki). Elsewhere,
they more usually translate it as “perfectly realize”. Other translations given by N&C include “reach the conclusion”
(SHBGZ, Ch.17, Hokke-Ten-Hokke, p.211, note 97); “perfectly exhausted” (SHBGZ, Ch.17, Hokke-Ten-Hokke, p.215,
note 136).

SHBGZ Ch. 11, Uji, footnote 27 (N&C vol.1, p.113), provides a note to Dogen’s sentence: “To universally realize the
whole Universe by using the whole Universe is called “to perfectly realize”. The note explains:

“The original sentence is constructed with combinations of only three Chinese characters, jin, kai, gu. “The whole
universe” is jinkai; jin, “whole,” works as an adjective,

and kai, “world,” works as a noun. “Universally realize” is kai-jin su; kai, “universally,”works as an adverb and jin su,
“realize,” works as a verb. “Perfectly realize”is gujin su; gu, “perfectly,” works as an adverb, and jin, “realize,” works as a
verb. Gujin appears in the key sentence of the Lotus Sutra (1:68): “Buddhas alone, together

with buddhas, can perfectly realize that all dharmas are real form.”

SHBGZ Ch.15, Busso, footnote 7 (N&C vo.1, p.187) provides a note to Dogen’s sentence: “Dogen, during the summer
retreat of the first year of the Hogyo era of the great kingdom of Song, met and served my late master, the eternal buddha
of Tendo, the Great Master. | perfectly realized the act of prostrating to, and humbly receiving upon my head, this
Buddhist Patriarch; it was [the realization of] buddhas alone, together with buddhas.” The note explains:

“Perfectly realize” is gujin. “Buddhas alone, together with buddhas” is yui-butsu-yobutsu. These words are from a
sentence in the Lotus Sutra which Master Dogen often

quoted: “Buddhas alone, together with buddhas, can perfectly realize that all dharmas

are real form.” (LS 1.684)

SHBGZ, Ch.17, Hokke-Ten-Hokke, note 136(N&C vo.1, p.215) provides a note to Dogen’s sentence: ““When the mind is
in the state of realization, we turn the Flower of Dharma” describes turning the Flower of Dharma. That is to say, when
the Flower of Dharma has “perfectly exhausted” the energy with which it turns us, the “energy as itis” [NOTE ALSO A
REF TO LS 1.68] with which we turn ourselves will, in turn, be realized. This realization is to turn the Flower of Dharma.
Though the former turning is, even now, without cease, we, reversely, are naturally turning the Flower of Dharma.” The
note explains:

“Perfectly exhausted” is another translation of gujin, usually translated as “perfectly

realized.” See LS 1.68.

Hoshin and Dainen

The White Wind Zen Community translation of Zenki translates GUJIN as “to sum it all up” (when it is summed up”): “To
sum it up, the Vast Path of all the Awakened Ones is liberation and realization.”

Tanahashi and Brown
Their translation of Zenki gives GUJIN as “thoroughly practiced”: “The great way of all buddhas, thoroughly practiced, is
emancipation and realization.”

Robert

The academic Jean-Noel Robert give a detailed account of how the sentence, “Buddhas alone, together with buddhas,
can perfectly realize that all dharmas are real form...” (LS 1.684), developed between the Sanskrit Lotus Sutra and the
Chinese versions by Dharmaraksa and Kumarajiva. “On a Possible Origin of the...”: a pdf file of his essay is on the Study




Group Google Drive > Zenki & Shoji Study Materials. This sentence is the source of GUJIN, YUI-BUTSU-YOBUTSU and

SHOHO-JISSO
Gyosan / Full name Yangshan Huiji, 813-890, Muchu
L . Setsumu
Yangshan disciple of Issan/ Guishan 771-854 one | genzo-e
of the Six Patriarchs who founded
Guishan school of Zen (Igyoshu school
in Japanese).
9_youji§Doukan Fr50L E5MA the practice of the circling way mileheane
> oo d Way’ p12,
TT:]:#LLIR ___\: 399, af. 1< -going, journey, to go Bendouwa
-gyou, kou, i.ku
. D 4, motsu -have, hold
F. 4%  -dou, michi -way, street, Buddhist Way (eg Butsudou)
(ch.doa/tao)
A2,  kan,wa ~circle, link, ring, wheel
&30 -gyoult -practice, protection of practice
Hi W, »5 9] -hi,ara(zu) | non-, un-, negative Zazenshin
(Zazenshin chpt: combined with Shiryou)
. H = inki Zazenshin,
HIShII’}E/IOU LY &> Non thinking Fukansaséng
ER= i

U, H5 9] -hi, ara(zu)
. BH 5] -shi
omo(u)

1) 37 -ryou

- non-, un-, negative; fault, error,
unfavourable

- think, consider, reflect

; as verb (omou) : to think, consider,
believe, to think of doing, to dream, to
expect, to feel, to desire, to recall,
remember, to look forward to
-quantity, weight, measure

NB see also Shiryo - thinking about things

v And note Fushiryo means - not thinking
about things. See Fu.

2

GZG Study Group:

'In sitting what are you thinking?'




Yakusan - 'Thinking on not-thinking'
'How are you thinking of not-thinking?'
Yakusan - 'Non thinking' (hishiryo)

- used to describe zazen

- non- thinking; unthinking; not about thinking; not about judging; beyond viewpoints or right and wrong

-Buddhist dictionary - 'unthinkable.. zen term referring to enlightenment'

-Dogen dictionary - going over the two concepts of thinking or not thinking; the absolute state of just only doing zazen; In
the chapter Zazenshin - people should study sitting and also grounding themselves; In Fukanzazengi chapter Hishiryo
related to Youjitsu meaning ‘important technique’.

-Notes on Shi kanji -

Kanji radical parts of Shi - top square part is not meaning rice field (tanbo no ta) but originally was brain; bottom part is
heart-mind

- s0 brain+ heart - or meaning - mind activity done in the brain

- original meaning of shi was also related to the top of the baby's head and the meaning ‘brain’

- ancient people thought heart and brain both together was the thinking place

Rev. Tsunoda:

( https://global.sotozen-net.or.jp/eng/library/key terms/pdf/key_terms08.pdf, translated by Issho Fujta)

-realm beyond discriminative thinking, beyond the ability of reasoning or emotions to grasp; state of mind in -zazen -
leave ideas and views alone

-not a state of no thoughts.

-zazen is not a special state of mind.

-In 'Zazen Yaijinki' - state of mind when breathing is natural due to posture

-'Fukanzazengi' - when a thought arises, be aware of it..make yourself into one piece/ become one with ourselves

- neither a transcendental state of no thoughts; nor to remain in a state of discriminative thinking

Mike Leutchford (from Zazenshin chapter study notes and kanji):
'gotsu gotsu chi shi ryo' - to do thinking in the still still (stable) state

HO 3] Dharma, all things Trk 4
:f Muchu
) - -law, system, dharma, being(s) Setsumu
(3 -hou
Hoben F5RA Skillful means (upaya); expedient;
HE methods of teaching
=Y hod -direction, side, way
Upaya AR ben -convenience, facility
Hokke ten hokke |IE2FTAIESIT dharma flower turns the dharma Muchu
s e o flower; lotus sutra sets in motion the | setsumu
ARWAE dharma flowering Lecture 4;
Chpt 17
7R hod - law, system, dharma, being(s), all things Egt::i ten
51 ka -flower, splendour, petal, gorgeous
T3 ten -Turn, revolve, change, set in motion, give
rise to
13213 hokke -dharma flower, Lotus Sutra (shortened title)




See: Horinten

Horinten

RUwER

Related:
Tenborin,
Shotenporin

dharma-cakra
U

EZ5YATA
R ho
1) rin
T ten

dharma wheel, dharma-cakra; the
teachings of Buddha

-Dharma, all things

-wheel/ circle

-Turn, revolve, change, set in motion,
give rise to

See: Hokke ten hokke

(1) line 5;
Lecture 4

2

J-E Buddhist Dictionary (Daité Shuppansha);
Used to describe the teachings of the Buddha, because they crush all evil in their path, and are in ceaseless motion

Related:

#x;%8R tenbourin - this is the commonly used phrase for turning of the dharma wheel. Also #¥)&5;%& shotenpourin - new/
beginning turn of the dharma wheel

Okumura:

Dogen changed to hourinten in section 1 Muchu setsumu, to show that the dharma wheel does the turning rather than be

turned, similar to Hokke ten hokke phrase (Chpt 17 Shobogenzo), in which the dharma flower does the turning.

Houi (F5 0Ly Dharma position P119
= v Genjokoa
/f{lL - . . n:
> -hou -law, system, dharma, being(s), all things o
{BLY, A4 -gurai, i -rank, grade, throne, crown, about, some Genjokoa
n section
8
Honsho FAL LS -Original enlightenment ge”tqou‘gg
ection )
= -Original realization CD 2 Track
AGE 39
- intrinsic state of awakening (Rev.
Seijun Ishii)
Ry :E) L -origin, book, true, real, main, present
>amw -shou -illuminate, reveal, decode (older kanji for

shou £%&)

-evidence, proof, certificate (recent kaniji)




N2

Okumura:

Track 39 CD2: Beginner’s practice or Bendouwa is entirety of this enlightenment - need faith/ belief to make sense of this.
(Honsho) not a state of mind to see reality of beings as an object - as we are part of it. For Dogen enlightenment is reality
itself - not awakening to reality.

Rev. Seijun Ishii:
Writes about relationship between shusho and honsho, together with the example of Nangaku polishing the tile.
http://global.sotozen-net.or.jp/eng/library/key_terms/pdf/key_terms07.pdf

Nishijima/Cross translation from sections 35-36:

In the Buddha-Dharma practice and experience are completely the same. [Practice] now is also practice in the state of
experience; therefore, a beginner’s pursuit of the truth is just the whole body of the original state of experience. This is
why [the Buddhist patriarchs] teach, in the practical cautions they have handed down to us, not to expect any experience
outside of practice. And the reason may be that [practice itself] is the directly accessible original state of experience.
Because practice is just experience, the experience is endless; and because experience is practice, the practice has no
beginning.

Hosshin FoLA arousing body mind, spiritual
%’L‘ awakening
/NY, 7R -hatsu, hotsu -discharge, emit, departure
v, ZCZA -shin, -mind, heart, spirit
kokoro
Ichidaiji innen WBEWLWLELWABA One great matter cause and Muchu
iti : tsumu
— % conditions; The reason buddhas se
ASEER appeared in this world (Okumura); lecture 3
The sole purpose of the appearance glr(n:nzs of
of the Buddha in this world (J-E Lotus
Buddhist Dictionary (Daitd Shuppansha) | g4
14 F lchi -one
A4 dai -great
i -matter
14 2in -cause
2> nen -conditions
See innen
|chiji Zenki (4)
—= L5, & -ichi, hito one, single: .
S i, zu, koto matter, business, thing, fact
Ichinyo LWBIZ & oneness, one seamless reality, Bendouwa
— 10 ultimate nature of all things ; Trk 27
Genjokoa



http://global.sotozen-net.or.jp/eng/library/key_terms/pdf/key_terms07.pdf

A4 F. O & -ichi, hito -one n; Lecture
4 Muchu
L L L -likeness, as if, best, equal Setsumu
: 3 > y J: ~ :
-nyo, jo, gotoshi
(opp. of banpo or shutsuro)
In 4> -in seal, stamp; mudra; abbreviation for
Eﬂ India
Inmo WAL -inmo like this, just so, it Inmo
Innen WARA reason, cause; fate/destiny; hetu and | lecture 3
i indi trk 12
; prataya direct causes and indirect .
L conditions 9mins, ref.
Lotus
A in -cause Sutra
hetu and prataya * > nen -conditions
- Bendouwa
Inten WA TA pulled and turned Section 36:
?, | Eﬁ CD 2 Tracks
. -pull, tug 45;
/_r ~ Z_)\ < . commentary
J T, ZAMD -revolve, turn around, change P163
2
Okumura:

Track 45 CD2: It is not our engine, but we are pulled by some larger power.
Turn - guided or turned like a steering wheel.

Uchiyama:

P163 Bendouwa commentary: Pulled and turned in the practice of enlightenment..This is not about ourselves doing
zazen or doing life but life being done to us - the world explains us - not us in control... Similar to us being driven.

Ishin denshin
UMzl

WLATALA

-with mind transmit the mind
-dharma transmission without using
words or concepts, or written
language

-(modern japanese) telepathic, great
minds think alike

Bendouwa
CD 2 track
20




4. 2T -, motte -by means of, because of, compared with
V\/~ — - ;-_5 -shin, kokoro | _mind, heart, spirit
T . D7f=> -den, tsutau | -transmit, walk along, communicate,
RS - - : tradition
" 2. < < A -shin, kokoro mind, heart, spirit
2
Okumura:

CD2 Track 20: ‘Shobogenzo myoshin nehan’ - name of the dharma transmitted by mind to mind, ishin denshin, with mind
transmit the mind, eg when Buddha saw Mahakashyapa smile after seeing the flower, the famous story of the first
dharma transmission without using any words or concepts.

Isshou Lo L&D whole life; once-in-a-lifetime; Bendouwa
— A lifelong; one existence; the whole (4)
world
A4 F. U & -ichi, hito one
L&D, BL\ HLF -life, be born, student, raw
-shou, sei
Ittai sambo Wo=WWEAIES Absolute three treasures; Three g":stzldmu
— = treasures as one body Lect 5 Trk 2,
section (4)
line 1
Lo 7= L ittai -One truth, absolute or non dual truth
X AIE 5 sambou -three treasures ratna-traya; three basic
elements in buddhism - Buddha,
dharma, sangha; dharmakaya, the
universe itself
4 F ichi -one
34 ta -truth, clarity
> san ’
-three
7R bou -treasure, jewel, precious
Other version uses —{& for ittai, one
body
Ittoki Lo &= one seamless moment Zenki (4)
o H# one, single
W5, VD& chihito oSSR
&EE,LC -toki, ji




,
4

individual concrete phenomenon

Shouji

Ji o . T & i koto
$ (as paired with the universal/ general
principle - see Ri)
Jiko LZ ko oneself, self, ego Zenki (3)
BC
C - -self
- = BOMN ko K -oneself, I, me
— . . -KO, KiI,
onore
Jijuyuu Zanmai CLw o555 TAFEL -Samadhi of self-fulfillment, or self Bendouwa
B =8k enjoyment , Muchu
— -this entire body is Samadhi Setsumu
-self-receiving and using Samadhi Lect 5 Trk
. 5
-state that you live as your true self
(ie in zazen, which is the key to jijuyu
zanmai)
-taking on your role in life
L i -self

2

Da. S5t5 -ju,ukeru

3. 5 (LL3B) -you,
mochi(iru)
CLw 55 -ijuyuu

H >, AD -san, mitsu
<4 . £ BLY -mai, kurai
S AZFELY -sanmai, zanmai

-receive, accept
-use, employ, apply, task

-only the self; we receive (Okumura Trk. 13)
-three, third
-dark, foolish

-Samadhi, Dharma
-concentration, state, experience, nature of,
the balanced state

2

Okumura:

The Wholehearted Way p18: Our practice, through which the buddha-dharma manifests and influences others, like a
circle. Our own life is unique and cannot be shared...my life is just myself.. create our own way of practice... it pervades
the universe (NB relates to myohou, wondrous dharma, in Bendouwa). Through our practice, the buddha-dharma
manifests and influences other people.

Track 15: Just sitting is a criterion of Jijuyuu Zanmai.
Track 14: When we sit and let go of our self-centred thought, we are part of Buddha’s samadhi... we vow to let go of our
self-centred life. Keep practicing zazen, venerating and enquiring into our life.
Track 20: There are two sides of jijyyu zanmai -
1. When sitting we can let go and become one with the myriad dharmas.




2. When outside the zendo, such as working, constantly let go of our perceptions and conceptualizations. Such as for the
tenzo concentrating and letting go of other things. Or for Okumura lecturing and trying wholeheartedly to explain his
understanding of writings.

Track 20: in the lecture hall there are people listening, but those folk are not objects in the room, even though there is
perception in me, within jijuyu zanmai the person talking and the listener are one thing. For instance for the tenzo, all the
things going on and all things in the kitchen are one thing along with the tenzo, all one reality.

-P43 Note 2: Juyu - this as a common compound means enjoyment or fulfillment. Hence translation of whole phrase as
‘Samadhi of self-fulfillment’ or ‘self-enjoyment’...

‘So we can understand this samadhi.. as the samadhi or concentration on the self when it simply receives and accepts its
function, or its spiritual position within the world. The important point is that this is not the self that has an object. There is
nothing other than or outside of this self. The enjoyment, fulfillment, or satisfaction is the samadhi of the self, of which
there is no other. This is not an experience that is somewhere other than here and now, it is not something to be acquired
or gained.’

‘Jijuyu is often contrasted with tajuyu, others receiving the enjoyment of dharma... Dogen Zeniji’s jijuyu, there is no ta. Ta
is included in ji. Everything becomes everything, all becomes all. Jijuyu samadhi is buddha’s practice. In Shobogenzo
Genjokoan, Dogen Zenji says, ‘To study the buddha way is to study the Self; to study the Self is to forget the self; to
forget the self is to be enlightened by myriad dharmas; to be enlightened by myriad dharmas is to drop off the body and
mind of self and others.’ This is jijuyu zanmai. This actually occurs in zazen.

Uchiyama:

The Wholehearted Way p64: Each one of us is living out.. the self that is exactly the self...and living out the present that is
exactly the present. The self that is only the self: nothing else outside of ourself. Jijuyuu Zanmai is the foundation of the
reality of life experience and thus the criterion of dharma.

Relates to Sawaki Roshi saying: ‘The self making the self into the self’. (Phrase where he repeats jijuyuu three times).

Nishijima and Cross:

Bendouwa Trans. P23 Note 3: * Zan-mai represents the Sanskrit word samadhi. Samadhi is explained from many
viewpoints in the Shobdgenzo, for example as jisho-zanmai, samadhi as self-experience; as hosshd-zanmai, samadhi as
Dharma-nature; as kai-in-zanmai, samadhi as the state like the sea; and as zanmai-6-zanmai, the samadhi that is king of
samadhis. Jijuyd-zanmai suggests the state of natural balance that we experience when making effort without an
intentional aim.

-P454 glossary: samadhi (the balanced state, the state). Represented phonetically or by jo, “definite, fixed, constant,
regular.” [MW] Setting to rights, adjustment, settlement. Ref: Chapter One [11]; Lotus Sutra, chapters 2, 24.

Kodo Sawaki Roshi:

Zazen You Ten: Sawaki says Jijuyuu Zanmai is (jibun ga jibun o jibun de jibun suru) ‘B DNBEREFB5H TERT 5 -
do the self, with the self, for the self, anything self (Trans. by Okumura, Bendouwa Track 13). This four part phrase is a
down to earth, unfancy expression (using jibun which is a more spoken way of saying self than jiko). A rough translation
of the context he uses:

‘Jijuyu zanmai is, do the self, with the self, for the self, anything self. Zazen has no hierarchy. Any high up monk or any
low down monk, zazen is zazen. Once anyone sits down they become jijuyuu zanmai of all buddhas. So this zazen is
training your true self which is made alive by mother nature, before the derivations of human relationships or social
relationships.’

The four part phrase could also be understood very simply to mean ‘I do the self, by the self’ or ‘| make me, by myself'.

Dan Leighton:

Says it is a synonym for zazen.

"Ji means self; juyu as a compound means enjoyment or fulfilment, but ju and yu read separately mean literally 'to accept
your function.' These two characters might be interpreted as taking on your place or your role in life. When we accept our
life, our potential and qualities, and enjoy these, we discover self-realisation and fulfillment. This is not mere passive




acceptance but actively taking on and finding our own way of responding. This experience is the samadhi of accepting
our own karma, feeling and accepting this situation with it's difficulties and its richness, while using our abilities and not
turning away from our sadness or fear. Facing the challenging parts of ourselves we connect to our humanity. How do we
accept our place in the world, in the totality of the self?"

Study Group:

Hearing jijluyu zanmai discussed like this feels like it brings what is being discussed in Bendowa closer to the activity of
our daily lives; self-fulfilling samadhi, not as some state to achieve through meditation but rather the reality of our practice
as it is, day to day, living out our own lives. (KM)

Mike Leutchford: (Bendouwa Talk Part 1 P2)

Samadbhi is a word which actually means ‘putting the body right’ or ‘practice’.’Receiving and using the self...what it tries to
do in that phrase is to describe the fact that when we’re in Zazen, we’re both passive - receiving, and active - using
ourselves. We think in terms of doing something to the world or the world doing something back to us, that’s the kind of
model that we use to look at life. So sometimes we feel passive and ineffective, sometimes we feel aggressive. But in
zazen we're neither passive nor aggressive or in other words we’re both passive and aggressive. So that's an attempt to
capture that by saying we’re receiving and using ourselves - we’re coming in and going out at the same time. And we can
feel that in zazen, we may feel one then the other as we wobble.

Jinkokuu CAZ<>S infinite space where all phenomena (Eﬁf;douwa
RED‘C‘ exist; all space; all existence;
e =

everything in the whole world; the

also see: kokuu whole thing vanishes

P2 -everything; exhaust; vanish; deplete; use
a. 32, % up
= ~ -void, emptiness
<3. %56 -empty, sky, void, emptiness
U
U
Study Group:

The compound Kokuu is used in Buddhism as a japanese translation of the sanskcrit akasha. In Japanese buddhism at
least this can mean - the whole world, the whole thing, infinite space, boundless space, everything happening, all
phenomenon, everyday life, existence, infinite space where all phenomena exist. Kokuu can also mean - no obstacles in
space.

Relating to the understanding of this translation ‘all space becomes satori’, a soto site we found (www.soto-tokai.net) said
of jinkokuu something like -

you yourself melt into this absolute world which is related to infinity, your boundary disappears so there is nothing to
interfere with or be interfered with; all time and space is re-acknowledged as enlightened world.

Jisshou LoL&S Zenki

(1-2)
EXiE .
L. CD. L2 i jitsu, -truth, reality

shitsu

- -aspect, together
L &> -shou



http://www.soto-tokai.net/

. S = s : H H Bendouwa,
Juuiji Cw>SLC dwell in and maintain (the dharma) D Trk 20,
1351:# Muchu
>S N Sestsumu
i 177, 3.8 Huu, sumu -dwell, reside, live Lect 5 Trk 2,
. 4. B Hi, mochi -have, hold ﬁﬁgt;on “)
1 of absolute three treasures - see: ittai san
bou.
Juyuu Cwo505 -fulfillment; enjoyment Okumura,
= -receiving and usin P43 Note
= FH g g ”
Bendouwa
Ya. J0F% Huukeru -receive, accept
A9, 5 (VD) -you,
mochi(iru) -use, employ, apply, task
Ka Y. I. 7Y -ya, e, nari to be (classical); (or use as ka Zenki (6)
‘H_j, question)
Karada, Tai 4. Mt -ai karada | substance, body, group (Z1egl)<|
8. X (first kaniji is original, second is
modern)
Keigei (FULMF interfere Zenki (6),
oo TkY Heart
=L -hinder, obstruct Sutra
[FLY kei
jj‘,f . (-}5 -gai, ge -prevent/ interfere (in something ongoing,
has a -ve connotation)
A
’\\m Eﬁ;? N S . . . . .
Dv#E=Emeg LADIFUNMT -shinmukeige, nothing interferes with your heart (from the Heart Sutra)




Keisei sanshoku [TWtEWWSAL & <. [TLME | The voices of the River Valley and Title Vol 1
TN WSALE the Form of the Mountains chpt 9
HELE Shobogen
T4 kei -valley z0;
B sei -Sound, voice, music #f:trge 4
2 san N -mountain Muchu
3% . % shoku, shiki -colour, form Setsumu
Kenkai (T A DY opinion, view, understanding Zenki (6)
val
Eﬁ* o, & D] «ken, mi(ru) | -See observe, look
7 /r N lT‘ & rb\—d—J -take apart, dissect; dissolve; clarify
-kai, ge, to(kasu)
Kikan =HhA engine Zenki
1R (1-2)
% 4 -mechanism; opportunity/crucial point
-ki
ya| .= % -kan, seki -gateway, connection, barrier, involve
Kobutsu N Ancient buddhas; old teachers Muchu
setsumu
ok 3 ko -old, ancient (343)0’:?071 ;
5\ _ , line 3,
2 butsu buddha Lot 5 trk
4
Kokuu <> the whole world; the whole thing; Zenki (6),
EZe infinite space; boundless space; Bendouwa
== everything happening; all (11), Kuge
phenomenon; everyday life;
(translation of sanskrit existence; empty space; no
akasha/ akasa) obstacles in space
3, 22, %
(2. %&b

U

-void, emptiness
-empty, sky, void, emptiness

2
Study Group:

Used in Buddhism as a japanese translation of the sanskrit akasha. Note that it is advised not to mix up akasha - often
translated as boundless space - and emptiness or sunyata (or Z€ kuu in Japanese).

To say 'all' space doesn't actually refer to a total extension across physical space (space conceived geometrically, which
is what we usually associate with the word space)... It's rather pointing to and emphasising the completely inclusive
interconnectedness of all thoughts, feelings, grass, trees, sounds, smells, room, other people, sky etc that are all there in,
or as, zazen. Space is, as Leighton says nicely, the texture of that interconnectedness. And it's this that becomes awake




to itself in zazen. (DT)
The space/emptiness relationship is fascinating, space seemingly functioning as the 'embodiment’' of emptiness. (JF)

It does seem to make more sense to me if Dogen is emphasising 'all space' in the sense of "all 'content’ of our zazen is
included without exception. That said, it does also seem true to say that in zazen there are no limits apparent that could
be cutting of the experience from anything or any place else. So the experience is fairly described as 'limitless'. But rather
than use the term 'all space' to describe that limitlessness, | would prefer a description more like that given by Hongzhi
(which | saw in Dan Leighton’s article, "Dogen's Cosmology of Space and the Practice of Self-Fulfillment"):

"Naturally in the entire territory all is satisfied. ... The moon accompanies the flowing water. ... All faculties and all
object-dusts" [are of] "the same substance and the same function, one nature and one form".
(DT)

Akasha sounds like an important word for Kukai and Shingon shu, it comes up in the flower garland sutra ( Huayen and
Kegon), describing Indra's net. In Shingon the associated bodhisattva is Akasagarbha, wikipedia translates as 'boundless
space treasury' or 'void store'. His twin bodhisattva is Ksitigarbha (the earth store) - the heaven and earth - eg Dogen
mentioned the entire great earth and the entire space in Zenki (6).

Leighton:
Dan Leighton discusses the relationship between the practitioner and space - earth - insentient objects in the above and
other articles. In ‘Dogen's Zazen as Other-Power Practice’:

“This cosmological perspective of the world as an active Buddha field or in some ways a pure land is evident even in
Dogen's earliest writings. His "Talk on Wholehearted Engagement of the Way" Bendowa, written in 1231, is his
fundamental text on the meaning of zazen. In this writing Dogen avows that when even one person sits upright in
meditation, "displaying the buddha mudra with one's whole body and mind," then "everything in the entire dharma world
becomes buddha mudra, and all space in the universe completely becomes enlightenment."[xxi] The notion that space,
the surrounding world of the practitioner, can itself become enlightenment or awakening is profoundly subversive to
conventional modern viewpoints. In this passage Dogen continues to elaborate on this awakening of all things. He adds
that, "earth, grasses and trees, fences and walls, tiles and pebbles, all things in the dharma realm in ten directions, carry
out buddha work." Not only are the landscape features of the world dynamically active, but they also are agents of
enlightening activity. Moreover, the meditator and the phenomenal elements of the world "intimately and imperceptibly
assist each other."

According to Dogen there is a clear and beneficial mutuality in the relationship between practitioner and the environment.
"Grasses and trees, fences and walls demonstrate and exalt it for the sake of living beings; and in turn, living beings, both
ordinary and sage, express and unfold it for the sake of grasses and trees, fences and walls." This world is very far from
being an objective, Newtonian realm of dead objects that humans hold dominion over in order to manipulate and utilize
for their human agendas. Rather, the myriad aspects of phenomena are all energetic partners in spiritual engagement
and devotion, in what is in effect a kind of pure land.

Thus the role of meditation is not to create, achieve, or obtain some enlightened state through the power of one's
personal effort. Rather, meditation is the necessary expression of this interactive event of awakening. The practitioner is
gifted with the opportunity and responsibility to express this together with grasses and trees, fences and walls, and space
itself. As Dogen says almost at the very beginning of Bendowa, "Although this dharma is abundantly inherent in each
person, it is not manifested without practice, it is not attained without realization. When you let go, the dharma fills your
hand."[xxii] The upright sitting he describes is the manifestation of letting go of one's self-clinging, and the simultaneous
acceptance of the abundant dharma of the surrounding buddha field.”

‘Dogen's Cosmology of Space and the Practice of Self-Fulfillment - Awakening Space and the Self-Fulfiling Samadhi’:



http://www.ancientdragon.org/dharma/articles/dogens_zazen_as_other_power_practice#_edn21
http://www.ancientdragon.org/dharma/articles/dogens_zazen_as_other_power_practice#_edn22

“His discussions of the practice relationship to space go back to Dogen's early writing about zazen, Bendowa, or "Talk on
Wholehearted Practice of the Way." The excerpts in this essay have not been presented in chronological order, but a
maijor issue in Dogen studies is the shifting of themes and emphases in Dogen's writings. Modern scholars are learning
more about the actual dates of Dogen's various writings, and the complexity and nuancing of shifts in emphasis, style,
and mode of teaching through Dogen's life, not reducible to simply early and late periods as in some recent stereotypes.
But while there are shifting emphases during Dogen's career, there is also very much an underlying consistency, which
seems to apply to his engagement with space. All of the passages quoted above from Dogen about space are written
later than Bendowa, one of Dogen's earliest and fundamental writings about meditation, which | will discuss in terms of its
practice of space.

Dogen says, "When one displays the Buddha mudra with one's whole body and mind, sitting upright in this samadhi even
for a short time, everything in the entire dharma world becomes buddha mudra, and all space in the universe completely
becomes enlightenment." To say that all space itself becomes enlightenment is a startling and radical statement from our
usual view of space, or of enlightenment. Dogen continues:

"There is a path through which the anuttara samyak sambodhi,complete perfect enlightenment, of all things returns to the
person in zazen, and whereby that person and the enlightenment of all things intimately and imperceptibly assist each
other. Therefore this zazen person without fail drops off body and mind, cuts away previous tainted views and thoughts,
awakens genuine buddha-dharma, universally helps the buddha work in each place, as humerous as atoms, where
buddhas teach and practice, and widely influences practitioners who are going beyond buddha, vigorously exalting the
dharma that goes beyond buddha. At this time, because earth, grasses and trees, fences and walls, tiles and pebbles, all
things in the dharma realm in the universe in ten directions [the whole of space and all the things that are space: grasses,
trees, fences and so forth] carry out buddha-work, therefore everyone receives the benefit of wind and water movement
caused by this functioning, and all are imperceptibly helped by the wondrous and incomprehensible influence of buddha
to actualize the enlightenment at hand."[22]

Because of this mutual resonance, Dogen is saying that not only teachers help the practitioner, but that there is an
"imperceptible" guidance and assistance between space itself and the person sitting. Zazen influences not only the
people around the practitioner, but also, "grasses and trees, fences and walls, tiles and pebbles." But because the
elements of space then also carry out "buddha work," they in turn inform and assist the practice of the person engaged in
Bendowa that is chanted daily in Japanese Soto Zen training temples.

The etymology of the "self-fulfillment samadhi" is significant in Dogen's teaching about space itself becoming
enlightenment. The etymology of jijiyu, or self-fulfillment, is literally, "the self accepting its function." When each person
takes their place or dharma position, receiving their particular unique function or role in the world, then that active
acceptance becomes the fulfillment of the deeper self that is not separate from the things of the world. There is an
intimate relationship between self and the world, and that is involved in what might be called "faith," in trusting both
oneself and the world. But this does not mean mere passive and unquestioning acceptance of everything. The
practitioner's own active response and participation in the world, based on precepts and on principles of acting to benefit
and awaken all beings, is part of the dynamic space that Dogen is expounding.

There is a word in the previous passage that | had not heard before studying in Japan, myoshi, or another version is
myoka, meaning "mysterious guidance," or "incomprehensible assistance." This refers to the possibility of practitioners
receiving benefit from the bodhisattva energy and buddha energy of the world. But also it works reciprocally; when we sit
zazen, we affect the nature of the space. After you have sat a period in the meditation hall and arise, you might perhaps
feel a difference in the space. This is hardly objective or scientific in the usual sense, but if you travel to Bodhgaya in
India, or certain old temples in Japan, places where people have practiced for a very long time, and then walk into that
space, you might feel some of the impact of the centuries of practice.

This idea of myoshi implies trusting the world to give what is needed, no matter how painful it is. It is also taking refuge,
returning to the world, returning to one's place in the world. Myoshi is the basis for the whole practice of lay people, going
to the temples and making offerings, chanting, and bowing to buddha and bodhisattva statues. Japanese college
students call on Manjushri, the bodhisattva of wisdom, for help on their tests. But the other side of myoshi is that there is
a responsibility; it is not just one-way. It is our practice that activates the response from the phenomenal world. So we
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have a responsibility to the world and to space, and with our responsive and aware practice, assistance can arrive from

the awakened space."

‘Visions of Awakening Space and Time - Dogen and the Lotus Sutra’ - The Lotus Lands Dharma Position (pages 71, 72)

This section further explores Dogen’s view of the world as an active agent of awakening, quoting from Bendowa; when one
person fully performs Zazen "all space in the universe completely becomes enlightenment™ Leighton in this section parallels
these views first expressed in Bendowa with a dharma discourse given 8 years later...

Eihei Koroku, Discourse 91 (1241)

All dharmas dwell in their dharma positions; forms in the world are always present.
Wild geese return to the [north] woods and orioles appear [in early spring].

Not having attained suchness, already suchness is attained.
Already having attained suchness, how is it?

after a pause Dogen said:

In the third month of spring, fruits are full on the Bodhi tree.
One night the blossom opens and the world is fragrant.

Koto 4. C & -, koto different thing, difference (from one | Zenki (6)
another), variance, other; curious.
- Variation?
Kudoku < &EX Virtue, act of merit Muchu
Ihi& Sestsumu
- 2 -ku - Achievements, merit, honour (1); Fueko
K4 . k4 -doku, toku - virtue, benevolence, goodness chant
K (5. >, 5 -kuu, |emptiness, void, sky, no substance/ | Heart
nothing has its own fixed nature or Sutra,
g,'g kara, sora ) Ing Its own Tix u Koo
identity ge,
Muchu
Setsumu

trans. from Sunyata

U

(pair with form - see Shiki)
(also linked to but different from Akasha/
Kokuu)

2

Okumura:

‘The Mahaprajnaparamita Sutra is talking about emptiness. And emptiness means no substance, everything is

impermanent, and suffering, and without self, or no substance, or no self, or anatman. That is what this emptiness or "kd"
means. That means, nothing has its own fixed self-nature. Therefore each and every thing has no fixed nature. That
means, nothing can exist without relation [to] or connection with others. So that means, when other things are changes




[change] this has to change. So this being has no fixed self-nature or identity. That is what emptiness means.’ (Audio
Lecture 1, Track 3)

John Fraser:
(Kusen 177)
Each time we sit, we chant the Heart Sutra: Form is Emptiness, Emptiness is Form. But what do we mean by Emptiness?

The meaning has changed over time. In the original teachings, the word simply meant absence. If the room was empty of
elephants, that just meant there were no elephants there. The concept wasn't central, because anatta - No Self - was
emphasised. The person was 'empty' of a self.

In due course, in the Mahayana, all things were seen as being empty of a 'self' - an immutable essence - and hence the
world was empty: interdependent, dynamic, connected, whole.

But the original meaning of absence, voidness, vacuity has always lingered.

So when the Chinese started using the term, they equated it with Suchness. They said that it meant empty of delusion.
And Dogen said it was prajna - before thinking. Hence Emptiness is that felt inexpressible wholeness which is there prior
to thinking, which is always there, before the mind tries to amputate a self from the body of the world.

Nishijima:

Shobogenzo Vol. 2 P330 Note 44:

‘Kd means 1) three-dimensional space, 2) emptiness - the circumstances of the state without emotional thought or
feeling, and 3) the immaterial - the abstract as opposed to the material or concrete.

Kufuu Bendou A RAUES the wholehearted practice of the Bendouwa
Ij] ;E#E Way; effort to pursue the truth;

(expressing zazen itself, p2 Nishijima and Cross
translation, Dogen uses Bendo as in Bendouwa)

4. 3™ ku kou -achievement, accumulated experience
e ’ -husband, man

D, 7 fuy, fu

< 5vD -kufuu (modern kanji
for ku used is I)

-dedication/effort to training (same kanji as
Kungfu martial art)

;JH: (original kanji) N A -strength, put total energy into one thing
-ben
E. #%  -dou, michi -way, street, Buddhist Way (eg Butsudou)
(ch.doa/tao)
Kufuu Sangaku {A3S K dedication to practice, training and Zenki (5)
Ij] 9& 5",%_% efforts to study/ experience
23
D+ 377 ku, kou -achievement, accumulated experience
SD. 7 -fuy, fu -husband, man

H . LD -san, mai -going, visiting
HH . *73 r,S‘(J -gaku, -study, learning, science

mana(bu)
-going to study/effort to study




SADK
< 5D -kufuu (modern kanji
for ku used is I)

-sangaku

-dedication/effort to training (same kanji as
Kungfu martial art)

Kyota ? x £ f=? permission for many; limitless Zenki (6)
=, (Nishijima)
%
#‘ 3 ~ M) é I--g-J -ky01
yuru(su) -permit, allow, permission, approve,
sanction
2. BE TLV] -a, oo(i) -many, frequent, much, multi-, multiple,
multiplicity (Nishijima)
Kyoukuu LS emptiness Zenki (5)
fE" oo
i =
& kyo -void, false
I, Tb. hb -k, _
sora, kara -empty, sky, void
Kyukatsu EpOHD At rest; stopped; not in action; Trk 45
R Er cannot be grasped Genjokoa
Fa. PTL -kyuy, n;
yasumu - rest, day off Genjokoa
VA d of
7Y, - katsu - Exhausted, out of : en. ©
section 6
Manpou myriad dharma Genjokoa
Q n
&k
Mei HLY Doubt, lost, illusion, delusion Genjokoa
sz n
ﬁ (opp.of go, realisation)
Mei chu yuu mei HWNWEW SRS HLY Within delusion another delusion (3) line 3,
e e Trk 1
B oh Xk | o | 4
A4 mei -Doubt, lost, illusion, delusion eclure
(opp.of go, realisation)
b 9, HEH -chd, naka -middle, centre, inside, vb to exist
i concretely
A4 mei -again, another

-Doubit, lost, illusion, delusion




Mei mei haku so HNBHBWELES ES Hundred bright grasses tips Layman
16 Pang (8th
— Sy, S a9, HBMBLY- -Bright, light; mei mei means clearly, C) _
BB mei, my5, akarui briliantly sayings;
£+ % hyaku -hundred Muchu
™ sou -grass, weeds, pasture Setsumu
-head/ counter for large animals eg heads of | (2) line 6,
k2 tou cattle Trk 13
lecture 4
Metsu A%  _metsu perishing, destroy, ruin Shouiji;
:ﬁ& Section 8
! Genjokoa
n
Mon shishushou |®A L Ly L&> (4 stages of practice) hear the Bendouwa
A {5 = teaching, think about it, put into .
LY |ng, un s 1; Trk 27
practice and find true - Genjokoan
verification/enlightenment
See: shushou £ -mon -hear, listen
s . -think
:/ _Srgl s h -discipline, conduct, study, practice
<1/, 1 -shu -illuminate, reveal, decode (older kanji for
vaw -shou shou)
-evidence, proof, certificate (recent kanji for
shou)
Mu I, TN -mu, nai not, nothing, nothingness
e (opp.of /pair with u, existence)
Mu/Yume L, & ma, yume dream, vision, illusion Trk 1,4
e Muchu
E4 Setsumu
Mucha-setsumu b O EDID relating a dream within a dream "l'/lrk 1h
uchu
5 S B
ZhiE L. B8 -mu, yume - Dream, vision, illusion Setsumu
Sl N - Inorinside
L6 D, I&H -chd, naka - Preach, expound; ‘to manifest or
T2 -setsu tell in action or in words’
(Nishijima trans. notes)
Mui A no action; action that has no goal, ggnggfw::
i 38 method or means cp2
- . -not, nothing, nothingness, no Question 3,
L, 7ELy -mu, nal -action, aim, advantage, consequence Why is doing
14 N =86 - i, tame noth(;r;g
good?

(opp.of ui, having action)

Tracks




13-15;
4 Section 36

2

Okumura:

Track 13: As a human action we want to possess and grasp; but in zazen we want to practice mui, this is really good for
nothing (Sawaki). There is nowhere to go in zazen, zazen is nirvana. Myou-jitsu -wondrous method/technique/art (same
wondrous as in myou-hou).

Track 14: When we practice enlightenment is already there.

CD 2 Track 15 Zazen and Nembutsu..:

Dogen similar to Shinran (Jodoshinshu founder) as thought our practice is not about making oneself a better person, for
Dogen within this zazen no such separation with this self and others.

Mui - stop all intentional action to achieve something, just be here. Non doing, doing nothing, is another name for nirvana.

Muryou HY &S immeasurable, numberless Zenki
e
N -not, nothing, nothingness

S\ ) .
L, 7L mu, hai -quantity, weight, measure

1) 377 -ryou

Myoudou HESES Wondrous way Bendouwa

!IE‘E strange, mystery, excellent, delicate 85§St4
237, 1=Z2 -myou, tae ge, mystery, ’ trk 11
K. &5 -dou, michi -way, road, path, truth

Myouhou HEOIFES dharma; wondrous dharma; ultimate | Bendouwa

@ﬁ truth

=3 "7\ - Z -myou, tae -strange, mystery, excellent, delicate
F5 -hou -law, system, dharma, being(s)

2

Okumura:

Track 2: Myouhou renge kyo - Wondrous Lotus sutra is Japanese name for the Lotus Sutra. The Lotus is a symbol of
myouhou, as it grows out of muddy water and yet is pure...like Buddhist practitioners..the purity grows out of our human
delusions.

Track 3-4: But we need support from all beings in order to live as a self-centred individual being (part of the mystery of
myouhou). We can'’t see this wondrous dharma - the oneness of all time and space - because we are part of it, like a
circle, we are inside the circle and so can’t see beyond the boundary, we can only see the moment.

Track 12: Teacher and student are both part of wondrous dharma; so nothing is transmitted; yet wondrous dharma is
always transmitting. Each and everyone completely independent yet completely interdependent. This is one system of
philosophy we cannot grasp - let go of activity to put everything in my order or my control - beyond our reach the entire
reality is manifesting itself, and we are part of it.

Track 13: Wondrous dharma is jijuyu zanmai - the person and the practice and the self are all the same - there is no
comparison or separation with others.

Track 17: For Dogen all living beings and entire beings are Buddha Nature - the same as myouhou, it is always revealed,




not something precious that needs to be uncovered to be revealed.

Track 19: When we try to get myohou we lose it - it is not about gaining or losing wondrous dharma, as it is already there.
Ultimate truth - to see as one (as opposed to conventional/ relative truth - to see as different).

Track 20: To express wondrous dharma we have to stay silent - yet whatever we say is an expression of myouhou. When
we don’t speak we hear the voice of silence, has nothing to do with present, past, future, or horizontal or vertical, is just
wondrous dharma. (In Japan and China horizontal represents time and vertical is space.)

Myoujutsu HEOLD wondrous method (related to ﬁﬁgﬁfn 1
1y 7T myouhou) Bendouwa
t/ 1’1-‘]- Translation

-strange, mystery, excellent, delicate

-

237, =2 -myou, tae

9 aYyy -jutsu -art, technique (i.e. used for martial art),
U skill, means, trick, resources, magic
2
Study Group:

Could be seen as being used ironically here in line one, making a compound with myou and jutsu, as jutsu usually used
for some sort of skill like a name for a martial art or fine art. So this is a wondrous method rather than a method to get
somewhere or something.

Myoushu HEOL Wondrous practice Be”tdgéiwa
SecC N
y’]\ﬂg Okumura CD
2z ,

~ - -strange, mystery, excellent, delicate 2, track 4
237, fzZ2 -myou, tae ge, mystery, ex ' ree
a, ¥a -shu -discipline, conduct

(%

%

Okumura:

...we transmit myoushu (wondrous practice) as this is not a personal attempt to get something, it is not something forced,
somehow the dharma lets me live in this way even though | may not want to start living in this way - the practice makes
big changes... It is my choice | think, but it is not really my choice, the total function of the network makes my life like this,
| was moved or turned, my willpower was just a very small part of it.

Nehan RilTA nirvana; Buddha's death Shouiji,
=l Bendouwa
EER -black soil

Y -ne

/\> -han -tub
Ri 1) formless, universal, general principle | Shouji

15

(as paired or opposed with individual
concrete phenomenon - see Ji)

Ry()hen Name of a monk-scolar, contemporary Trk 6




of Dogen 1194- 1252 (Hossou school,
Yogacara)

Samadhi, see:

Sanmai
Sambo See: Ittai sambo
== —%=8

ratna-traya

Sanmai

=Rk

SAFL

H2. A -san, mitsu
<4 . £ BLY -mai, kurai

-Samadhi, dharma
-concentration, state, experience,
nature of, the balanced state
-putting the body right/ practice

-three
-dark

A2
John Daido Loori Roshi:

'‘Samadhi is a state of consciousness that lies beyond waking, dreaming, or deep sleep. It's a slowing down of our mental
activity through single-pointed concentration'.

Nishijima:

P454, Shobogenzo Trans. Vol. 1: samadhi (the balanced state, the state). Represented phonetically or by j0, “definite,
fixed, constant, regular.” [MW] Setting to rights, adjustment, settlement. Ref: Chap-
ter One [11]; Lotus Sutra, chapters 2, 24.

Mike Leutchford: (Bendouwa Talk Part 1 P2)
Samadhi is a word which actually means ‘putting the body right’ or ‘practice’.

See: Jijuyu Zanmai

Sansuigyo

LK%

SATNELS

Mountains and Water Sutra

Chpt 14
Shobogen
zo title ;
Trk 12
Lecture 4
Muchu
Setsumu




Sanzen SATA Zazen ; Interview with abbot Realizing
Genjokoa
i . N, n P81
> -san -take part in, visiting, going
v + > -zen -Zen, silent meditation
2
Okumura:

(Notes P283) ‘Sanzen often refers to a personal interview with a Zen master, especially in the Rinzai tradition. In
Shobogenzo Zazengi, however, Dogen Zeniji wrote, “Sanzen is zazen.” Here Rujing also uses the word as an equivalent

to zazen.’

Satori /Kaku m<, &Y Awakening; Trk 1
ﬁ Muchu
real reality in our common life is a Setsumu_
dream (Okumura, Muchu Setsumu) Genzo-e;
Genjokoa
n section
5
Sei equality Trk 7
Muchu
% Setsumu
Genzo-e
SekiShin ﬁ% L/AJ unbared heart Zenki
FrIb
&, HH TLV] -seki, -red
aka()> >, S C A -shin, | hind heart, spirit
kokoro
Sha . 3 TA] -sha, abandon, reject, throw away Zenki
& su(teru) (1-2)
A
O Iy H H : H Muchu
Shi hOjO Thls_ precious carriage, this treasure e
L= F carriage Lect 5 Trk 5,
section (4)

line 4




Shikantaza LMATE Just sitting Trk 33
= f—’éi-':]:]'g Genjokoa
s s : - only, free n
>, 1=1= - shi, tada _ control
51> -kan - strike
2 -ta - sit
# - za
Shiki L= form, style Heart
—t Sutra,
- (pair with emptiness, see kuu) Shouiji
Shiku Funbetsu L<L TAARD] fc_:ur r_xo§sib_ilities/ four !ine
0 A discrimination (as described by
. II:U 7] /EJ JJ Nishijima/Cross in Shobogenzo Vol.3,
philosophical logic system inc. the 4 kanji
sets 1. u, 2. mu, 3. yakiuyakimu, 4. hiuhimu)
Shiku N chi -four
IT /j v A -shi yon -phrase, section, sentence
ua < ku
Shiku hyaku hi LLO®»L<D Four phrases one hundred not 'I{'Ark 1h1
uchu
EEQF ] Setsumu
L < - Shiku Genzo-e
<. KA -shi yon Shiku is a Buddhist philosophical logic
J < ku system (see ‘Shiku Funbetsu’ in General
Glossary)
2
Okumura:

‘All logical ways of thinking does not work.. That means Mahayana teachings is beyond our logical conceptual thinking..
This is what Yang-shan (Gyosan) said in his dream.. Mahayana teaching is about awakening.. from that dream we think

is real.’
Shin LA mind/ heart Trk 6

N . - - Muchu
IL) 2, Z A -shin, kokoro Setsumu

Genzo-e

Shin LA faith, truth, fidelity, honesty, trust, section (21),
1§ vb. to believe in 57)

== | .. .
See also shoushin v -/ -shin

2




N2

Okumura:

P52 Note 60: In Buddhism, faith is not belief in some external doctrine or deity, but trusting and acting in one’s experience
and realization of dharma truth.

Shinjin LALCA body and mind Zenki
il o
Y H -shin, mi -body, one's person
<. T C A -shin, kokoro |-mind, heart, spirit
Shinjin datsuraku | LACLAT=D5< Dropping off body and mind Bendouwa
~ s s —
VAR S ’
EIL R s S F -shin, mi -body, one's person Fuk?nzaz
N - = . ) . engi, Trk
vV e -shin, kokoro | -mind, heart, spirit
= ¥ < take off, slough off, undress 36
N datsu, nugu withdraw/escape from Genjokoa
< -raku n
-drop, fall down
Shiryou LY &> thinking Zazenshin
HE Zenki (4)
AR -think, consider, reflect
s B4 T3] shi ink, consider, reflect '
< ’ ; as verb (omou) : to think, consider,
omo(u) believe, to think of doing, to dream, to
1) 3t -ryou expect, to feel, to desire, to recall,
remember, to look forward to
2 -quantity, weight, measure
See Hishiryo.
2
GZG Study Group:

'In sitting what are you thinking?'
Yakusan - 'Thinking on not-thinking'
'How are you thinking of not-thinking?'
Yakusan - 'Non thinking' (hishiryo)

-Notes on Shi kanji -

Kaniji radical parts of Shi - top square part is not meaning rice field (tanbo no ta) but originally was brain; bottom part is

heart-mind

- so brain+ heart - or meaning - mind activity done in the brain
- original meaning of shi was also related to the top of the baby's head and the meaning ‘brain’
- ancient people thought heart and brain both together was the thinking place




Shitsu Y. 5 T3] -shitsu, | lose, loss, disadvantage Zenki
4 u(seru) (1-2)
Shodoka Song of awakening/ enlightenment Trk 6
. Muchu
EIEJE%k Setsumu
Genzo-e

Shohou-Jisshou LlZS5 CoL&S all dharmas are real form; the true Zenki
Sy = reality of all beings / of all dharmas
G pra EE lof everything that is existing

L& -sho ~various, all kinds

(£S5 -hou -law, system, dharma, being(s)

l:\ l:os L/O 'ji, jitSU,
shitsu
L & 9 -shou

-truth, reality
-aspect, together

2

Okumura: “the true reality of all beings / all dharmas / everything that is existing”. Okumura discusses this in Zenki & Shoji
Genzo-e, LISTEN TO CD3 track 6 — CD4 track 1.

Shou
1S

L&D

a7, ML -shouy,

akashi

-Enlightenment, satori

-evidence, proof, certificate (original kanji
meaning more like illumination - see
shushou)

Shouji
3

L>C

LD, By, B&F
-shou, sei C. L i, shi

life and death, samsaral cycle of life
and death

-life, be born, student, raw
-die, death

Zenki
(1-2),
Shouiji




Shoshin LLA Beginner’s mind Bendouwa

section 35
Al -36; CD2
> ) i Track 38, 44;
4 { 3 ‘E: L_’&) -sho, hajime | ot time, beginning Commentary
2. A -shin, kokoro | -heart, mind, spirit p163-172

U

Okumura:

Track 44 CD2: Beginner’s mind - we transmit myoshu (wondrous practice) as this is not a personal attempt to get
something, it is not something forced.

Track 38 CD2: Beginner’s practice or bendouwa, is entirety of this enlightenment shou - need faith/ belief to make sense
of this.

Uchiyama:

P163 Bendouwa commentary: Practice and enlightenment are one...so beginner’s practice is total enlightenment...
Pulled and turned in the practice of enlightenment..This is not about ourselves doing zazen or doing life but life being
done to us - the world explains us - not us in control.

P166: Ever fresh self returns to ever fresh self.

P172: there is no beginning and no end in our practice.

Sawaki Roshi:
We don’t become better in our zazen. Zazen is to forget good or bad.” (P172 commentary)

Study Group:

Section 36: Dogen - ‘Since it is the practice of enlightenment, practice is beginningless... engaging the way with
beginner’'s mind’.

This section links up beginner’s mind with being accepted and used juyu, practice and enlightenment, bendo
wholehearted way, one undivided practice, non action/ non fabrication mui. There is no sense of becoming a zazen
beginner or getting ‘better’ towards a goal such as enlightenment, rather the beginner’s mind is essential to practice. (BT)

Shouka L&S5M -Enlightenment Bef‘t‘,’ou‘évg_
5 -result of practice ff;‘;fgs cD
A -attain buddhahood 2
U ~ 3 '7 > 3375\ L - shou, -evidence, proof, certificate (original kanji

akashi meaning more like illumination)

-above, up
23w, 3&. Hh#H -jou, ue,
kami

2

Okumura:

Track 38 CD2: The Shou Dogen means for enlightenment is verification - the result of practice. Enlightenment can be a
misleading translation... (track 39) the final result is the cessation of suffering’, entering nirvana. Beginner’s practice or
bendouwa, is entirety of this enlightenment shou - need faith/ belief to make sense of this.




Shoushin LS LA true faith/ trust; correct faith; right (Sg%ﬁon @1,
= faith

IE{8 . .

A4, 3o, LW

. . -justice, correct, righteous,
-sei, shou, tadashii

See also shin

LY -shin -faith, truth, fidelity, honesty, trust, vb. to
U believe in
A2
Study Group:

What meanings are there beyond this translation of faith’, which has a lot of Christian association.

The phrase Dogen uses in guestion 3 (section 21) for instance, is shou-shin IE{§, which Okumura has as ‘true faith’. The
shou kanji can also be correct or proper and the shin can be trust, honesty, belief.

Sotoshu wiki has this compound as generally meaning: 'without any slight doubt but you believe the buddha's teaching'

Shinran Shonin's (contemporary of Dogen) Pure Land Jodoshinshu seems to tie in with Dogen's ideas. A connected site,
tulip-k.co.jp talks of shoshin as 'right belief', 'as not only believing in a god or buddha, but feeling supported and trusting in
something, having belief.. if people don't believe in anything they can't keep on living, living equals belief..." It also quotes
Shinran on shoushin: 'we do feel pain when we find out we were betrayed by something we believed, so if you want to
have true happiness you better have the right belief which never betrays you.'

We chatted before about his other power practice being related to Dogen's. Shinran's phrase shinjitsu no shinjin (from his
writings Kyougyoushinsho, info on wiki: https://en.wikipedia.org/wiki/J%C5%8Ddo_Shinsh%C5%AB) describes faith/
belief in a different way from western thinking, not like a contract you have with a god or buddha being your faith, but as
something given by the Buddha, not arising from the believer, but arising from naturalness and spontaneity of the vow,
and something that cannot be achieved solely through conscious effort.

Possibly true belief or correct trust or something like that might be better than faith. We may tend to think belief or trust
should come from us, rather than the opposite way around, or as Dan Leighton talks about regarding space and
awakening, that all living and insentient things including the practitioner ‘are partners in expounding the dharma’.

Dan Leighton:
Dogen's Cosmology of Space and the Practice of Self-Fulfillment - Awakening Space and the Self-Fulfilling Samadhi

“When each person takes their place or dharma position, receiving their particular unique function or role in the world,
then that active acceptance becomes the fulfillment of the deeper self that is not separate from the things of the world.
There is an intimate relationship between self and the world, and that is involved in what might be called "faith," in trusting
both oneself and the world. But this does not mean mere passive and unquestioning acceptance of everything. The
practitioner's own active response and participation in the world, based on precepts and on principles of acting to benefit
and awaken all beings, is part of the dynamic space that Dogen is expounding.

There is a word in the previous passage that | had not heard before studying in Japan, myoshi, or another version is
myoka, meaning "mysterious guidance," or "incomprehensible assistance." This refers to the possibility of practitioners
receiving benefit from the bodhisattva energy and buddha energy of the world. But also it works reciprocally; when we sit
zazen, we affect the nature of the space. After you have sat a period in the meditation hall and arise, you might perhaps
feel a difference in the space. This is hardly objective or scientific in the usual sense, but if you travel to Bodhgaya in
India, or certain old temples in Japan, places where people have practiced for a very long time, and then walk into that
space, you might feel some of the impact of the centuries of practice.

This idea of myoshi implies trusting the world to give what is needed, no matter how painful it is. It is also taking refuge,
returning to the world, returning to one's place in the world. Myoshi is the basis for the whole practice of lay people, going



https://en.wikipedia.org/wiki/J%C5%8Ddo_Shinsh%C5%AB
https://en.wikipedia.org/wiki/J%C5%8Ddo_Shinsh%C5%AB

to the temples and making offerings, chanting, and bowing to buddha and bodhisattva statues. Japanese college
students call on Manjushri, the bodhisattva of wisdom, for help on their tests. But the other side of myoshi is that there is
a responsibility; it is not just one-way. It is our practice that activates the response from the phenomenal world. So we
have a responsibility to the world and to space, and with our responsive and aware practice, assistance can arrive from

the awakened space."

Shoutou L&D &S at this moment Zenki
IF 2 (-2
A, av. ELL -justice, correct
-sei, shou, tadashii
& —3 -tou -appropriate, right
Shoyoroku Book of Serenity Trk 11
] Muchu
e % Setsumu
Genzo-e
Shugyou LepELD practice Bendouwa
1T
Z1 -shu -discipline, study
Fay, 3y, 1< o
-gyou, kou, i.ku -going, journey, to go
Shuhou-? Le> &> all beings Zenki (3)
ook
K L - L -sh h -multitude, populace, masses
PN -shuu, shu
(5 -hou -law, system, dharma, being(s)
Shukko/ Suiko Lwo>I5 get out, support, rise Muchu
. of - It frui setsumu
H trans. of utopada - result fruits (opp (1) line 1

Utopada

vay, RA
a9, ¥3w

of cause - sanskrit hetu)

-exit, leave, go out
-entertain , interest




Shu shou LewlL&L> practice and enlightenment; practice gg‘zdguwam
& & (oider kanii and realization; practice and ot
2 8% (older kanj) experience; practice and verification | Genjokoan;

ﬂ% EIE Question 7;

T . CD 2 track
-discipline, conduct, study, practice 37:
a, ¥a -shu -illuminate, reveal, decode (older kanji for Bendouwa
a9y -shou shou) commentary
; o - P162; Trk 27
-evidence, proof, certificate (recent kaniji) ,
Genjokoan

U (combined with ichi nyo as shushou ichi nyo
- practice and enlightenment are one)

2

Taisen Deshimaru Roshi:

In the Zen of Master Dogen, as opposed to other religions, practice and satori are simultaneous. This point is very
important.

For example: When you eat, during the action of eating, hunger is satisfied. It's not necessary to think of satisfying your
appetite. Unconsciously, naturally, automatically, the stomach is satisfied. In the same way, during zazen, it is not
necessary to think of attaining satori. And it's wrong to believe that eating once means that it is no longer necessary to eat
in the future. In the same way, it's necessary to continue the practice of zazen.

Zazen is not an instinct, so it's more difficult. Kodo Sawaki wrote:

‘Eternal satori is contained and rests only within the practice of the moment. Zazen means to practice that which cannot
be explained.’

Zazen is to practice that which cannot be thought by our own consciousness. True religion is not thought, but only
practiced. So true Zen means to practice here and now, to practice eternity here and now.

Buddha does not only mean Shakyamuni Buddha. The true Buddha is he who practices the Way of Shakyamuni Buddha.
Zazen means recovering the unity between the state of Buddha and the ego, and not only during zazen but through all
the postures of daily life. If those postures are correct, satori is realized unconsciously, naturally, automatically.

Study Group:
This phrase is also used near the start of Genjokan:

BLZEFCUTEEZEBETHERET. BETITAHATCHCEZBET HEFSEYRY
Pushing the self forward to practice and experience the myriad dharma is a delusion. To allow the myriad things to come
forward and experience themselves is enlightenment. (JF)

some workings for this:
BHE jiko oneself, ego

(X2 UT /&S hakobute to carry; to transport; to move; making the effort
gk manpou myriad dharma
{& shu discipline conduct study, practice i shou illuminate

1&5% shu shou practice/ reveal/ understand/ decode/ experience
#® mei doubt, lost, illusion, delusion
99 & T advance, go forward, to do of own free will

NB Section 36 of text - .. both Shakyamuni Tathagata and Venerable Mahakashyapa were accepted and used in the
practice of enlightenment, and in the same manner Great Teacher Bodhidharma and Great Ancestor Daikan were pulled
and turned in the practice of enlightenment’.

Note the strong connection between the phrases inten ‘pulled and turned’ and juyuu ‘accepted and used’ (from jijuyuu
zanmai) together with shushou. These are part of the connected set of phrases in Bendouwa, along with shoshin




‘beginner’s mind’ and myoushu ‘wondrous practice’ perhaps, making up the butsudo ‘buddha way’ process Dogen is
writing about here.. (BT)

Nishijima's version reads:
Driving ourselves to practice and experience the myriad dharma a is delusion. When the myriad dharmas actively
practice and experience ourselves, that is the state of realisation.

Tanahashi's version reads:
To carry the self forward and illuminate myriad things is delusion. That myriad things come forth and illuminate the self is
awakening

Other modern Japanese versions:

1

pushing ourselves forward to experience/ reveal the myriad things is delusion. Using buddha's teaching and the way
things are, to reveal your true self is enlightenment.

2

you can't get truth with you going around hither and thither, truth is coming from over there.

3

it is a delusion to try to explain the world's rule from your point of view, but it is enlightenment that the world's rule will
explain yourself.

Dan Leighton:
In his early 1231 writing "Bendowa." In response to one of the questions posed, Dogen states,

“In buddha-dharma, practice and enlightenment are one and the same. Because it is the practice of enlightenment, a
beginner's wholehearted practice of the Way is exactly the totality of original enlightenment. For this reason, in conveying
the essential attitude for practice, it is taught not to wait for enlightenment outside practice. . . Since it is already the
enlightenment of practice, enlightenment is endless; since it is the practice of enlightenment, practice is
beginningless.”[34]

For Dogen, true practice of buddha-dharma can only be a response to some present awareness of enlightenment or
realization. And enlightenment is not realized, or meaningful, unless it is engaged in practice. Dogen says that because of
this unity he urges all to engage in zazen, and then he cites Nanyue's, "It is not that there is no practice and
enlightenment, but only that it cannot be defiled."[35]

Okumura:

Track 11 CD 2 related to Question 4, Mon shi shushou (see this entry on the 4 stages of practice, hear- think- practice-
enlightenment):

Dogen said shushou are one, we don’t need to wait after practice to look back and verify it, practice is itself verification,
practice and enlightenment are one (shushou ichi nyo)...practice is verification of the teaching.

(Rather than just believing words) real teaching of Buddha is in the actual things and in the interaction of person to
person, not by written teaching - actual things, right here and now in front of our eyes, how to use our body and mind -
that is practice.

Dogen criticises other schools that have teaching but not practice to verify it.

Related to ideas on cause and effect (CD 2 track 37), discussing fox koan:

Principle that practice and enlightenment are not two, not separate. Usually practice is thought of as a cause and
enlightenment as a result. Causality a very important teaching in Buddhism, one of the four noble truths. Accepting
causality to accept the four noble truths. If Dogen says cause and effect are one thing, does this negate these truths?
Dogen says two things on koan (does a person fall into cause and result if a great practitioner of the way?)... 1) cause
and effect/result are not different. 2) the body of the fox and body of the zen master are not different.

Dogen also says we should not neglect cause and effect or try to become free of it.
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Karmic consciousness is not a negative thing, we have to learn how to use it, as vow and repentance - we should avoid
unwholesome actions.

CD 2 Track 45-46:

Just practice, just sit, even without thinking or grasping ‘I am a practitioner’, ‘l am sitting’, then the shou starts to fill our
hands, our hands are filled with the dharma/ enlightenment. There is a paradox - when we grasp we lose it, when we let
go we get it (but actually we get nothing).

Practice and enlightenment is defiled by our discriminating mind to try to get something, to get enlightenment. In a
hundred efforts we never hit the target once - is another reality of our practice... we gradually begin to hit the target... one
hit now is the result of many misses/ failures in the past... When we climb a mountain, the first step to leave home, and
final step at the top, is the same step... this entire process is buddha-way, another meaning of cause and result are one.

Uchiyama:

The word shu (practice) is often used, but the meaning is vague. According to a dictionary this word means to put
something in order, fix, put things to right, or make things ready. So practice means to fix yourself, put yourself right, and
make yourself straightforward. In other words, the reality of life settles down into the reality of life itself. The reality of life
becomes straightforward and carries out the reality of life in accordance with the reality of life. In my expression,
enlightenment is to be the reality of life and practice is to actualize the reality of life. (P164 of commentary, Question 7)

Shutsuro LwDA path of letting go (Tanahashi), path Bendouwa
H:.I Ft% of emancipation (Okumura), road
away from discrimaination (Rev,
. “ . . Nearman)
av, TH. 27 -exit. leave, come out, go out

-shutsu, deru, dasu
A. JL. &B -ro, ru, m -path, road, distance

(opp. of ichinyo)
A

2

Okumura:

Track 28 approx: Get out of oneness, walk among multiplicity. Even in our daily life of many things and choices and
discrimination, and yet our practice in our daily lives should be practice of emancipation.

Track 2: We should find nirvana even among our problems and our pains; if we are just chasing after our satisfaction this
is truly a problem.

Sunawa 9. 9754 -soku, identity, identical (Nishijima, Zenki (6)
El] sunawa Okumura);

conform, adapt; instant, immediate,

as

is. Uniformity/ conformity possible
too?




Sunyata emptiness
see: Ku
Ta 2. 8 TLV] -ta, oo(i) many, frequent, much , multi- Zenki (6)
42 , multiple,
E multiplicity (Nishijima)
Tanden 1-ATAh simply transmitting Bendouwa
ﬁﬁ CD Track 13
2 -an -one, simple, single (new kanii?)
U 7_' . o) = 2 -den, -communicate, transmit, to follow
tsutau
(%
Okumura:

Track 13: Dharma transmitted by Buddha with a smile, without the conceptions transmitted from life to life. Tanden - must
be done from person to person, always one to one.

Tenborin, see

Horinten

To k. b= T3] o, ferry, cross, migrate, ford Zenki

; (1-2)

E wata(ru)

Tou ko, 8 TC] -tou same, equal Zenki (4),
: ’ Bendouwa

ona(ji)

(12)




Toudatsu EOFED Liberation, freedom Zenki
- e (1 '2)
EHR - -pass through, see through/transparent,
&EJ  -tou as vb to be transparent, to pass through, to
make a space, see clearly through

=2. ¥ < -datsu, nugu
U 9 -take off, undress, withdraw/escape from
(pair with Genjou)
2
Okumura:

Okumura’s translation of Zenki, for the Zenki & Shoji Genzo-e (DATE), translates TODATSU as “liberation” (“The great
Way of all buddhas, when it is completely penetrated, is liberation and is manifestation”).

In the Genzo-e talk (CD4 track 2) he explains: “TO literally means “pass through”, and also means “transparent”. That
means no separation — when something is transparent, all the light can pass through, nothing is hindered. DATSU is the
same character as in SHINJIN-DATSURAKU, “taking off” or “dropping off”. This is why | translate TODATSU as
“liberation” — there is no such boundary, we can freely come and go.

Nishijima and Cross:

In their translation of the Shobogenzo Zenki (vol.2, p.285), N&C translate TODATSU as “liberation” (“The buddhas’ great
truth, when perfectly mastered, is liberation and is realization”.) Footnote 1 (p.285) explains: “TODATSU stands for
TOTAI-DATSURAKU, or “penetrating through to the substance and dropping free.” TO includes the meanings of
penetration, clarification, and transparency. DATSURAKU, “dropping off,” most commonly appears in the phrase
SHINJIN-DATSURAKU, “dropping off body and mind”.

Dégen Jiten (Tokyé Doshupan) P168:

(rough interpretation) ‘All the thoughts that are stuck in your head, all the things you are bothered about, you become free
of these - deep attachments are thrown away. The meaning is ‘life is life’ - you stick to it and just totally do it out and out.’

Elsewhere/’, ...

U, YO a7, 9. » %] -yuu, |existence; have, possess, available

;ﬁ u, a(ru)

(opp. of/ pair with Mu, nothingness, see

below)
Ui S50y conditioned Trk 4
Muchu
A av. 9. H 131 yu, , _ _ Setsumu
u, a(ru) —ex@encg, have, possess, available Genzo-e
A, 8 -itame -action, aim, advantage, consequence

Warui 7. HABLY -aku, warui | unwholesome, evil, false Shouiji

N




Yosei KLY ? -yosei depending correctly Zenki (5)

K 1E

3 TYJ . 3 yo(ri)yo |dependon
A4, av, =LK -justice, correct

-sei, shou, tadashii

Yuge I+ -play freely, frolic gaerr:Jo Iin(; 3
. uw
Nicd37 -respond and engage with T ation

spontaneity (Leighton)

-this compound can also mean: game,
pastime, amusement (for example
yuugijo g5 means playground)

J_l'b N &%’Si 'yuu, -play

aspbu -sport

F. 7 -0i, ge
Yuke -Buddhist term used in later version of
e the text: go out (somewhere) to preach/
Yukesuru olby teach people; preach the dharma
LY 2 WITd 5 -play

1 rj 37)%,5*; -yuu -change, take the form of, influence, -ization
JJ, ~ ]

asobu

jJ -~ /7- ~ (i (-j— é -ka,

ke, bakeru
A2
Okumura:

The Wholehearted Way Note 3 Page 43: Translate as play freely. The character for change was added in a later version
of Bendouwa, to mean ‘to go out and expound the teaching’. This kanji replaced the original kanji for sport or game.

Study Group:

This is a total change from the kanji in the original compound, in use commonly for play, or sport, a fun game, such as in
yuugi-jou which literally means play-ground. Also used in other types of compounds to do with fun, jest, joke, or theatrical
play. So we should probably ignore the use of the kanji for change here and the compound to expound the dharma.

Dan Leighton:

Zazen as Enactment Ritual

There are many other such examples in Dogen's writings. But one of the most revealing dharma hall discourses is 266
from 1248, truly astonishing in disclosing Dogen's self-awareness of the subtlety of his training approaches. He states
four aspects of his practice teaching, and their intended impact on his students.[25] He begins with, "Sometimes | enter
the ultimate state and offer profound discussion, simply wishing for you all to be steadily intimate in your mind field." This
may refer to the impact of his talks, either from Shobogenzo or Eihei Koroku. Then he adds, "Sometimes within the gates
and gardens of the monastery, | offer my own style of practical instruction, simply wishing you all to disport and play freely
with spiritual penetration." This refers to his teaching about engaging with everyday monastic activities, as inEihei Shingi.
But in both of the first two instances, the desired impact is not about the students acquiring some new state of being or
understanding, but rather about their fostering steady intimacy in their awareness, or for them to disport and play freely,
i.e. to respond and engage with spontaneity, in their daily activities. In the third approach "l spring quickly leaving no
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trace, simply wishing you all to drop off body and mind." This may refer to abrupt exclamations or startling demonstrations
in Dogen's teaching. But dropping off body and mind, his stated aim, is an expression Dogen uses both for complete
enlightenment, but also as a synonym for zazen. This dropping off, letting go of physical and conceptual attachments, is

the activity of zazen that is enacted in the zazen ritual.

Yuu, see: U
Yuumu a rj Is existence or nonexistence, presence
;ﬁ 4 or absence
71V
A2 (each kanji No. 1) and 2) respectively of Four

Possibilities discrimination, see Shiku)

U
B’Fﬁm‘#ﬁ: -yaki u yaki mu

JEH IEHE -hiunimu

both existence and nonexistence (No.3) from Shiku)

nether (or beyond) existence and nonexistence (No.4) from Shiku)

Zanmai (see
Sanmai)
Zenki TAE total functioning Zenki
é *% (1-2); trk
52
HA -zen -all, whole, complete Genjokoa
= ki -mechanism; opportunity/crucial point n
s ~ 7 Bendouwa
;f':]na -li-AJ 7:* Defiled Section 40;
x5 _ track 45 CD2
s -dye, stain, smear, permeate
BA. LA, TH -dirty, pollute, disgrace
" A S b A AV o
2
Okumura:

Track 45 CD2: ...only that it cannot be defiled, separated into practice and enlightenment, defiled by our discriminating
mind to try to get something, to get enlightenment.
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